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In 1992, Leroy Little Bear, former director of Native The SEED dialogues have established a reputation for
studies at Harvard, and F. David Peat, physicist andinparalleled depth of sharing among Western and
colleague of David Bohm, approached Bohm with aimdigenous peoples. The dialogues have been the
idea to bring together a meeting of the minds of thesubject of two documentary films and two entire is-
retical physicists, Native American elders, and lin- sues oReVision JournalOver the years, we have
guists to engage in deep dialogue about the underlyseen blessed to have many wonderful ceremonial

ing principles of the cosmos, not from an adversarideaders, elders, and Indigenous scholars actively en-
point of view, but out of mutual respect. In-1999, gage in dialogue with some of the brightest, most re-
SEED began sponsoring these dialogues; and this spected (and-respectful) minds in the West. Every
year, for the eleventh time, participants will'gather iyear has been a wonderful experience, and every year
Albuquergue to continue this groundbreaking tradi- is also different, with its own unique character.

tion.

Knowledge of time and space was once dependent on place, closely tied to observadioraniral cycles of
celestial and terrestrial phenomena that surrounded one’s homeland. But foatbegad of the past 500
years, the Western world has literally moved away from direct engagemnith the local landscape as people
have abandoned ancestral homelands, aided by the rapid transport via ship, train, platemerde In the
process, knowledge became increasingly abstract, as it was no longer groungeemn@cality. The devel-
opment of abstract thought may have been a necessary precursor to great swhmifements, but in the
process, the primacy of place became devalued, relegated to the status otladiygrthe coordinates of
time and space.

Some key questions arise: Does human experience start from blank, empty sphea aoddtruct particu-
lars of place? Or are the concrete particulars of “place” immedidteraducible, with the notion of empty
space literally an afterthought? Can these questions shed light on a deepeatierpdbthe sacred, of ori-
gins, and of homeland?

Indigenous peoples are so named because they have remained, to a larger degrbeyiih ttveclands they
have inhabited for centuries. There is a direct relationship — a familiabredhaip — between the language
of Indigenous peoples and their land and culture. How does space become place — imbuedyneitimere
objects but with living stories? If'we think of place as primary, would that hetmmect human beings with
their local ecology, and avoid potentially catastrophic consequences-for et ghal species?

With the advent of relativity and quantum theories, there is a renewed appreciatiansameatists of the
cosmos as an interconnected and undivided whole — not just within physics, but in biology, ecalogy, a
many other fields. Are there points of commonality between Western seirddadigenous wisdom? What
is the role of language in the perception of space and the intersection of land and Elatuidies this relate
to new perceptions of space and place and new inquiries and ways of knowledge constrastigedr, we
celebrated our tenth anniversary of the Language of Spirit dialogueployieg the theme of time from In-
digenous and Western science perspectives. This year, we will build on our discokEenhgear and the
previous nine years, to explore the theme of space — inner, outer, and everywherean betara its rela-
tionship with place. We invite you to listen and participate. For a list of IndigemaligVestern elders and
scientists who will join the dialogue this year, see the next page.
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point of view if there is a good reason L
do so.” —Leroy Little Bear




F. David Peat physicist and author of more than twenty wonksludingBlackfoot PhysicsScience, Order and Crea-
tivity (with David Bohm)jnfinite Potential: The Life and Times of David Bohand his latestGentle Action: Bring-
ing Creative Change to a Turbulent Wonrlehs born in Liverpool and was awarded a PhD aekpool University be-
fore moving to Canada and later to Iltaly, whereftnended the Pari Center for New Learning. For a ivemof years
he carried out research in theoretical physics, histconstant desire to find “the question thasleehind the ques-
tion” led to an encounter with the physicist andlpbopher David Bohm, whom Einstein had describetia

“spiritual son.” The two became friends and wererking together on a second book at the time of Bslieath.

Because of the current economic crisis, there i®asing awareness that capitalism must changejycleaonomics
needs a paradigm shift. However, there is no aggeeamong economists as to what direction sucliftestlould take.

Economics” comes from “eco,” derived from the Gregkos meaning home, household, or extended community, a
“nomus,” meaning to dispense, allot, or managee@momics at its root is about management of plaethe materialist, place
is simply the physical place that we live in. Howgweconomics must be reformulated to include nmepand values and the in-
ternal place of feeling, thinking, and intuitiom. this workshop, we will adopt a deep ecology aicgl where we care for both our
external and internal environments and their cotimes rather than an ordinary ecology that onliggabout our physical environ-
ment. We will see how spiritual economics and desgogy go hand in hand to create sustainabilityalfy, we will discuss the
role of quantum activism in our path to spirituabaomics.

Amit Goswamiis a theoretical nuclear physicist and member efltmiversity of Oregon Institute for TheoreticalyBlts since

1968, where he has been teaching physics for 33 yedis research interests are quantum cosmolqggntum measurement
theory, and applications of quantum mechanics ¢ontfind-body problem. Goswami is also featured énupcoming documen-
tary about the Dalai Lama entitlddalai Lama Renaissanearrated by Harrison Ford).
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Rainbow Serpent Dreaming: The Spirit of Placy
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Aboriginal peoples of Australia are the oldest liygulture on Earth. We have the oldest knowledgéesy in the world based on
ancient story systems and songlines that connespititually with our “country,” that is, to lanevater, sky, and the cosmos. There
are more than 200 Aboriginal nations in Australih Wwe are all connected through the Dreaming, whi¢he foundation of our
knowledge and all law. There is no word in Englisat truly describes the Dreaming. Aboriginal pesee it as Tjukurpa, as
Manguny, as Koondaarm. It is an understanding ®fitbrld as past, present, and future, all blendgdther as one — the same
thing at the same time, in the same place. For iglmal people, everything is alive, everything spgit, everything is connected.
The land is our Mother and we are literally boronfrcountry into the stories that embed us in naduakinextricably link place and
identity. Physical and spiritual worlds are conting within time and space.

Gladys Idjirrimoonya Milroyis a Palkyu elder, and traditional storyteller ahdaler. Her dreamings are black cockatoo, dingal a
lightning. Palyku country is in the Pilbara regiamthe northwest of Western Australia.

Jill Milroy is Palyku and also a storyteller. Her dreamings bleck swan, wombat, and water. Jill is dean of$icaool of Indigenous
Studies, University of Western Australia.
Tjalaminu Mia is a Nyungar woman; her people are the Menang aoe@ of the Great Southern regions of WesternrAlisst

Her dreamings are willy wagtail, magpie, and fiflgalaminu is a research fellow at the School ofigethous Studies, University of
Western Australia, specializing in Aboriginal artsal histories, culture, and spirituality.
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David Begay, Nancy Maryboy, and Phil Sakimoto
. * +11- * 21 - // 11

Join David Begay, Nancy Maryboy, and Phil Sakimontaler the darkened skies of the NM Museum of Natdistiory
and Science Planetarium for a scintillating experéeof cross-cultural cosmology. The evening widlude an overview of Indige-
nous observation-based astronomy, plus a spe@akspreview of an educational planetarium show uddeelopment featuring
both Navajo and Western cosmology. The show bagitiisa cosmos alive with story from the perspecti¥é&arth, and concludes
with a simulated observation of Earth from far algsour galaxy.

David Begay, PhOQNavajo), is a traditional healer who was a faguthember, dean, and administrator at Dine Colldgemerly
Navajo Community College, for 20 years. David isadjunct professor at Northern Arizona Universitytie department of physi
and a core faculty member of SEED. He acts as ajdaultural consultant for higher education progna. David received his B
and MA from the University of Arizona, Tucson, afitical science with a concentration in policy dysis and American Indian la
and his PhD in integral studies with a focus onigireghous science, from the California Instituterdegral Studies.

Nancy C. Maryboy, Ph[YCherokee and Navajo), is the president and founéithe Indigenous Education Institute, a nongrofi
ganization with a mission of preserving, protectiagd applying Indigenous knowledge. She is culyambrking to develop native
astronomy educational materials with the World Héjpeindation and the Sun/Earth Connection of NAS®.iS adjunct professor
in the Department of Physics and Astronomy at NwrttArizona University, where she is developindraarnet-based course of
Native American astronomy. She is a core facultynber of SEED Graduate Institute and the Native AcaarAcademy, working
the boundaries of traditional Indigenous and Westgience.

Philip Sakimoto, PhDis an astronomer, physicist, and educator who igfiees in transcultural science education, builglioridges
between culturally based approaches to understanttie natural world. He is a leader of a long-tepnoject to use digital plane-
tarium technologies as a means for bringing togethe traditional sky knowledge of Indigenous pesphkith the contemporary
knowledge of Western astronomers. He formerlyeseas acting director of NASA’s Space Science Hatucand Public Outreac
Program as the manager of NASA'’s Tribal Colleges dniversities Program.
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Take advantage of our group discounts!
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